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SECOND DAY ROSH HASHONNA
Rabbi Joseph Radinsky

The rabbis tell us that Rosh Hashonna is the creation of the world. Actually,
according to our tradition, Rosh Hashonna is not the day of the creation of

the world but the day upon which man, as we know him, was created. Even those
who want to take literally that the world was created in six days would say

that the world was created on the 25th of Elul and only on Rosh Hashonna was

man created. The Talmud says that there were 975 generations of man created
even before Adam, and the Medrash talks about G-d creating worlds and destroying
worlds. The Kaballah says that the world is billions of years old, but that

is not all that the rabbis say happened on Rosh Hashonna. The rabbis say that
man, as we know him today, was created on Rosh Hashonna and they also say that
Abraham and Yaacov were born on this day and they also tell us that Sara, Rachel,
and Chana were remembered by G-d on this day and became pregnant on this day.

We also learn that Joseph came out of prison on this day, and we also learn

that the Jewish people's slavery was ameliorated on this day in Egypt. They

did not gain their freedom for another six months because of the chaotic situations
in Egypt, but basically all the hard slavery was over by Rosh Hashonna. Why

is it that the rabbis stress only these four or five events: the creation of
man; the birth of Abraham and Jacob; that G-d remembered Sara, Rachel, and Chana
s0 they could become pregnant; and Joseph was let out of prison; and the slavery
of the Jewish people was ameliorated. There are other things that happened

on Rosh Hashonna. We even learn about Ezra reading before all the people the
Torah on Rosh Hashonna, but the rabbis do not stress this as one of the events
that we remember on Rosh Hashonna. Why is it that only these events are mentioned?
Also, why is it, too, that we do not say Selichos on Rosh Hashomna? We say
Selichos at least four days before Rosh Hashonna. The Sefardim start even on

the first day of Elul all the way through Yom Kippur and Yom Kippur is filled
with Selichos, but on Rosh Hashonna we do not say any Selichos at all. Why

should this be so? Except in the Ovinu Malkeynu we say a little bit about G-d
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having mercy upon us and forgiving our sins and so forth and so on, but we do

not otherwise say any Selichos at all on Rosh Hashonna.

It seems to me that the reason for this is that on Rosh Hashonna G-d is teaching
us what it is that religion can do for us, what Judaism can do for us. First

of all, G-d wants us to assume responsibility for ourselves in this world.

He has created us in His image and, therefore, He has given us dignity and power.
Obviously, we do not have limitless power. Only G-d has limitless power, but

we have the power to change. We have the power to do things, and we should
never feel that religion is the opiate of the people, as Marx said. Marx thought
that what religion did was to force people to accept conditions the way they

were without ever trying to change them, but we do not believe that. We believe
that we are G-d's junior partner in creation and G-d gave us the mandate to
change things. G-d gave us the mandate to make this a better world, to make
things better for all mankind. We do have control, not complete control obviously,
and people can get sick and have all sorts of other disabilities which stop

them from having complete control, so, therefore, we mention a little bit about
Selichos in the Ovinu Malkeynu, but on Rosh Hashonna we are stressing the fact
that man has dignity and power, that man can control things and that we should

not wallow in self-pity, but we should go out and do things.

The second thing that the rabbis tell us is that Abraham and Jacob were born
on this day. Abraham, of course, is a symbol of moral truth, which I talked
about yesterday, how we have to sift all moral truth through the test, does

it give man freedom and dignity? Does it allow us to establish relationships?
Does it allow us to alleviate the suffering of the poor? After all, if I just
said man has power and dignity but sometimes you get sick, sometimes you have
all sorts of other problems and, therefore, you need help. Does this truth

allow for this help to be given? Also, too, Abraham is a symbol of fearlessness.
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If a person fears only G-d then he does not have to worry about other fears.
The trouble with paganism was that is was based upon fear, fear that if you
propitiated one god you would anger another one. It was a no-win situation

in paganism. There was no question of right and wrong and morality. It was
only how to get by. If it meant bribing this god or that god, but if you were
a religious person then you do not have to worry about this fear. You do not
have worrry about the neighbors' things or peer pressure or all these other
type of things which stop you from being who you really should be. The rabbis
explain that most people can only have one fear at a time anyway. Therefore,
they tell the story of the man who was walking on a path and he saw a dog.

He got afraid so he went out into the woods. There he met a bear and he came
back to the path. He was more afraid, of course, of the bear than he was of
the dog. 1In this life the fear of G-d liberates us because all we have to account
to is our conscience. We do not have to worry about what this one said or what
that one said. We have the ability to stand up for ourselves and for what is
right. That has always been a Jewish trait. We were willing to go against

the crowd, to be different. That is, of course, one of the reasons why we had
great scientists because any time you make a new scientific discovery you are
going to be subjected to a lot of criticism because people hate to give up their
old ideas. In order to be a pioneer in any endeavor you have to be willing

to take an awful lot of criticism. So religion give us this quality, too, of

being fearless, of being able to do things and change things.

The third quality that religion gives us is the quality of Jacob. What was
Jacob's quality? Jacob's quality was that G-d promised him not that he would

not have problems but that He would give him the strength to overcome his problems.
G-d has never promised us that we will not have problems if we are religious,

and many people misinterpret religion and think that if they are religious they

will not have any problems. That is not true. You will have problems, but
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all G-d has promised us is that He will give us the strength to overcome our
problems. Relgiion is not magic. G-d listens to every single one of our prayers,
but sometimes He says, no. He does not answer the way we want Him to answer.
Religion is not something that forces G-d to do things. That is magic, not
religion. I remember a few years ago someone came up to me and said, '"Rabbi,
you are a fake." I asked the man why he said that and he said, "Because I had
you make a mishebairach and the person died anyway.'" We cannot force G-d to
do anything, but G-d has promised us that if we will lead a good and a decent

life that He will give us the strength, if we will be religious He will give

us the strength to overcome our problems.

The rabbis also say, too, that Sara and Rachel and Chana were remembered on

this day and became pregnant. What does that teach us about religion and about
what Judaism can do for us? It teaches us, too, that if you are religious you
have the possibility to be a great mystic like Yitzchak. It does not promise
that you will be, but you have the potentiality to be. Not everyone will be.
Yitzchak was a great mystic. He lived on a higher spiritual level. He was

able to connect to G-d in a different way than most people. We are promised

that if we observe our religion that potentially some of us at least can achieve
this level. The same thing applies to Chana. She gave birth to a great man,
Shmuel, who the rabbis say was as great as Moshe Rabbeinu, who was a man who

was filled with wisdom. Our religion also holds out the possibility that if

you are religious you will be able to gain this great wisdom like Samuel had,

who was able to confront the enemies of the Jewish people externally and internally
and overcome them because of his wisdom. He was the crowner of kings, of Solomon,
of David. If you are religious you will be able to gain a certain type of wisdom
which will allow you to overcome many of the problems of life and will help

your people, but this is. only a potentiality. It is not vouchsafed to everyone.
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The same thing is with Yosef. It is interesting to note that although in the

Rosh Hashonna davening we mention Shmuel, in the Haphtorah, and Yitzchak, throughout
the davening, we do not mention Yosef once. Why is that? Rachel was also answered
on the holiday of Rosh Hashonna. The answer given is because Yosef is different.
Yosef lived to see his suffering vindicated. Not all of us can do that. In

life we all suffer. We do not know why we suffer. Life is filled with frustration
and pain and death, etc. If you live in Seattle you cannot live in Houston.

If you want to be a lawyer you camnot be a doctor. It is difficult. Life is
filled with all sorts of frustrations and sufferings and some are very severe.

As Laberditch said of G-d, I do not ask that You explain to me why we. suffer,

only that YOu assure me that we are suffering for Thee. 1In Judaism we have

a faith that the suffering we do in this life is for a purpose, for a reason,

and that eventually at the end of days we will understand the reason. Yosef

lived to see the vindication of suffering. He was sold into Egypt by his brothers
because of their jealousy and hatred for him, and he suffered plenty. He was

alsc subjected to false accusations in prison. It was only in prison that he
stopped being a selfish, self-centered person and started being ome to listened

to the dreams of others. He never deserved all that suffering that he had before,
but later when the famine came and the brothers came before him and apologized

and he saw that he was able to save his whole family, he realized that his suffering
was vindicated. In our day, too, we are living in a day in which after the
Holocaust we want to see the suffering of our people vindicated. Perhaps the

rise of the State of Israel and if Israel will be safe and secure, perhaps in

some small measure we can see that our suffering is vindicated, but we are not
promised that. That is reserved to very few individuals, to very few people

in very few generations. As I talked about on the first day of Rosh Hashonna

it was a test of Abraham because it was a test of truth. It was a test of whether

his truth was really truth. It was not so much a test of Isaac because we Jews
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have always been sacrificed on the altars of many causes and by many people

who sought to eradicate the Ten Commandments from the hearts and minds of man.

So religion, the rabbis say, teaches us how we are able to endure in the world.
It gives us hope. The dissonance of life is dissipated in the harmony of future
promise. We know that in the past great artists have also had dissonance in
their work, Beethoven, Mozart, Dickens, Balzac, etc., but they always resolved
them in a happy ending or harmony. They saw the problems of their generation
clearly but they also saw that things could be resolved, that there was hope.

The tragedy of our generation is that we have many great artists that see the
problem clearly but they think that there is no hope, that things will never

be resolved, that the suffering is all in vain, and, of course, this leads to
suicide, as many of the artists in our generation have done. Our religion gives
us hope. It teaches that man has dignity, and that, of course, is why we remember
how this suffering of Egypt was ameliorated. Man must have dignity. Man must

be given power, must have freedom. Religion gives man internal freedom no matter
what is done to you. The Jews were still slaves in Egypt until six months,

but after Rosh Hashonna they were no longer slaves inwardly. They knew they

did not deserve slavery, so religion frees us inwardly at least. It gives us

the power to act. It allows us to filter truth. It gives us hope. It also

does not promise us that we will not have any problems, but it promises us that
we will be given the strength to overcome our problems. Potentially, also,

it could make us a mystic, like Yitzchak, or a wise man, like Shmuel, and in

some generations and to some people it even allows them to see the vindication
of their suffering. Let us hope that we are living in that age so that we will
be able to see an Israel which is secure and a Jewish people, which is flourishing,
and we will be able to say that all the suffering of the Jewish people for the
last 2,000 years was worthwhile because we now have a redeemed world. May the

Mashiach come quickly. Amen.




